20 PREFACE

I am sure that this book, like all merely human books, has mistakes and
oversights, and probably some faulty arguments as well. If T knew where they
were, 1 would try to correct them! Therefore T would be grateful if any interested
readers would send me suggestions for changes and corrections. I do not
guarantee that I can acknowledge every letter, but I will give consideration to the
material in every letter and make corrections where 1 can.

: ;(figiw thanks to the Lorb, for be is good; for bis sceadfast love endures for ever!” (Ps.
18:29).
“Not to us, O Lorp, not to us, but to your name give glory” (Ps. 115:1).

Wayne Grudem

Trinity Evangelical Divinity School
2065 Half Day Road

Deerfield, Illinois 60015

USA

Chapter 1
Introduction to Systematic

Theology

What is systematic theology? Why should Christians
study it? How should we study it?

EXPLANATION AND SCRIPTURAL BASIS
A. Definition of Systematic Theology

Wha is systematic theology? Many different definitions have been given, hut
for the purposes of this book the following definition will be used: Systematic
qy is any study that answers the question, “What does the whole Bible teach us
P about any given topic.!

is definition indicates that systematic theology involves collecting and
standing all the relevant passages in the Bible on various topics and then

narizing their reachings clearly so that we know what to believe about each

clationship to Other Disciplines. The emphasis of this book will not
fore be on historical theology (a historical study of how Christians in different

¢ have understood various theological topics) or philosophical theolagy
udying theological topics largely without use of the Bible, but using the tools
thods of philosophical reasoning and what can be known about God from
ving the universe) or apologetics (providing a defense of the truthfulness of
Christian faith for the pu of convincing unbelievers). These three
s, which are worthwhile subjects for Christians to pursue, are sometimes
50 included in a broader definition of the term systematic theology. In fact, some
ideration of historical, philosophical, and apologeric matters will be found at
throughout this book. This is because historical study informs us of the
Sights gained and the mistakes made by others previously in understanding
re; philosophical study helps us understand right and wrong thought forms
on in our culture and others; and apologetic study helps us bring the
hings of Scripture to bear on the objections raised by unbelievers. But these

definition of 3‘;1mtk theology is taken from Professor John Frame, now of Westminster

in Escondido, Califorma, under whom 1 was privileged to study in 1971-73 (at
ter Seminary, Philadelphia). Though it is § ible to acknowledge my indebtedness to him
point, it is appropriate to express gratimde m:t this point, and to say that he has probably
my theological thinking more than anyone clse, y i the erucial areas of the nature
mati and the ine of the Word of God. Many of his former students will
% echoes of his teaching in the following pages, especially in those two areas,




development of that teaching as it progresses
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areas of study are not the focus of this velume, which rather interacts directly with
the biblical text in order to understand what the Bible itself says to us abour
various theological subjects.

If someone prefers to use the term systematic theology in the broader sense just
mentioned instead of the narrow sense which has been defined above, it will nor
make much difference.? Those who use the narrower definition will agree thar
these other areas of study definitely contribute in a positive way to our
understanding of systematic theology, and those who use the broader definition
will certainly agree that historical theology, philosophical theology, and apolo-
getics can be distinguished from the process of collecting and synthesizing all the
relevant Scriprure passages for various topics. Moreover, even though historical
and philosophical studies do contribute to our understanding of theological
questions, only Scripture has the final authority to define what we are to believe,?
and it is therefore appropriate to spend some time focusing on the process of
analyzing the teaching of Scripture itself.

Systematic theology, as we have defined it, also differs from Old Testamen:
theology, New Testament theology, and biblical theolggy. These three disciplines
organize their topics historically and in the order the topics are presented in the
Bible. Therefore, in Old Testament theology, one might ask, “What does
Deuteronomy teach about prayer?” or “What do the Psalms teach abour prayer?”
or “What does Isaiah teach abour prayer?” or even, “What does the whole Old
Testament teach about prayer and how is that teaching developed over the history
of the Old Testament?” In New Testament theology one might ask, “What does
John’s gospel teach about prayer?” or “Whar does Paul teach about prayer?™ or
even “What does the New Testament teach about prayer and what is the historical
rough the New Testament?”
© “Biblical theology™ has a technical meaning in theological studies, It is the larger

category that contains both Old Testament theology and New Testament
theology as we have defined them above. Biblical theology gives special attention

to the teachings of individual authors and sections of Scripture, and to the place of

each teaching in the historical development of Scripture 4 So one might ask, “What is
- the historical development of the teaching about prayer as it is seen throughour
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still a difference, for biblical theology traces the historical development of a
doctrine and the way in which one’s place at some point in that historical
development affects onc’s understanding and application of thar particular
docrrine. Biblical theology also focuses on the understanding of each doctrine that
the biblical authors and their original hearers or readers possessed.
: ['sygmma:ic theology, on the other hand, makes use of the material of biblical
theology and often builds on the results of biblical theology. At some points,
especially where great detail and care is needed in the development of a doctrine,
gystematic theology will even use a biblical-theological method, analyzing the
devel t of cach doctrine through the historical development of Scripture.
But the focus of systematic theology remains different: its focus is on the
collection and then the summary of the teaching of all the biblical passages on a
cula subject, Thus systemaric theology asks, for example, “Whar does the
hole Bible reach us today abourt prayer?” Tt artempts to summarize the teaching
of Seripture in a bricf, understandable, and very carefully formulated statement.

3 thauon to Life. Furthermore, systematic theology focuses on
zing cach doctrine as it should be understood by present-day Christiags.
sometimes involve the use of terms and even concepts that were not
nselves used by any individual biblical author, but that are the proper result of
nbining the teachings of two or more biblical authors on a particular subject.
The terms Tranity, incarnation, and deity of Christ, for example, are not found in
the Bible, but they uscfully summarize biblical conceprs.

ining systemaric theology to include “what the whole Bible reaches us today”
lies that application to life is a necessary part of the proper pursuit of
ematic theology. Thus a doctrine under consideration is seen in terms of its
ictical value for living the Christian life. Nowhere in Scripture do we find
trine studied for its own sake or in isolation from life, The biblical writers
stently apply their teaching to life. Therefore, any Christian reading this book
d find his or her Christian life enriched and deepened during this study;
d, if personal spiritual growth does not occur, then the book has not been
0 properly by the author or the material has not been rightly studied by the

o
y
> 3 the history of the Old Testament and then of the New Testament?™ Of course, this
| S G
7~ question comes very close to the question, “What does the whole Bible teach us x ) . _
¢ today about prayer?” (which would be systematic theology by our definition). It Systematic Theology and Disorganized Theology. If we use this definition of
‘ 7 7 then becomes evident that the boundary lines between these various disciplines natic theology, it will be seen that most Christians actually do systematic
| | - - often overlap at the edges, and parts of one study blend into the next. Yet there 15 EHOR) ((I'f o II_;-WB"_!;;"‘ sysrc;}natic-mcological starcments) many times a wecek.
: _ s example: “lhe Bible says that everyone who believes in Jesus Christ will be
E U iGordon Lewis and Bruce Demarest have coined a new phrase, “integrative theology,” to refer 10 ¥ed.” “The Bible says that Jesus Christ is the only way to Gc!d.” “The Bib"lvcl says

systematic theology in this broader sense: sec their excellent three-volume work, Infeggrative Theoloqy
. + (Grand Rapids: ?mdmr:n. 1987-94). For cach doctrine, they analvze historical alternatives and
” " relevant biblical passages, give a coherent summary of the doctrine, answer philosophical objections,
: and gve practical application.

Charles Hodge says, “The Scriptures contain all the Facts of Theology™ (section heading 10
. Swtematic Thealogy, 1:15). He argues that ideas gained from intuition or observation or experience are
valid in theology only 1f they are supported by the teaching of Scriprure.

“The term “biblical theology” might seem to be a narural and appropriate one for the process | have
called “systematic tin)lngy.%nw:m. its usage in theological studies to refer o tracing the historical
development of doctrmes throughout the Bible is too well established, so thar starting now o use the
rerm biblical theolgsry 1o refer 1o what 1 have called systemaric theology would only resule m confusion.

At Jesus is coming again.” These are all summarics of what Scripture says and, as
ieh, they are systematic-theological statements. In fact, every time a Christian
38 somcething about whar the whole Bible says, he or she is in a sense doing
¥Stematic theology”—according to our definition—by thinking about various
pics and answering the question, “What does the whoie Bible teach us today?™s
fobert L. Reymond, “The Justification of Theology with a § Application o Contemporary

logy,” in Nigel M. Cameron, ed., The Challenge of Evangelical Theology: Essays in Approach and
inburgh: Rutherford House, 1987), pp. 82— 104, cires several }:xampin from the New

I .JC_/_M
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How then does this book differ from the “systematic theology™ that mog
Christians do? First, it treats biblical topics in a carefilly organized way 1,
guarantee that all important topics will receive thorough consideration, This
organization also provides one sort of check against inaccurate analysis of
individual ropics, for it means thar all other doctrines that are treated can be
compared with cach topic for consistency in methodology and absence of
cantradictions in the relationships berween the doctrines, This also helps to ensure
balanced consideration of complementary doctrines: Christ’s deity and humanin
are studied together, for example, as are God's sovereignty and man’s responsibil-
ity, so thar wrong conclusions will not be drawn from an imbalanced emphasis on
only one aspect of the full biblical presentanon.

In fact, the adjective systematic in systematic theology should be understood 1o
mean something like “carctully organized by topics,” with the understanding tha
the topics studied will be seen to fit together in a consistent way, and will include

all the major doctrinal topics of the Bible. Thus “systematic” should be thought of

as the opposite of “randomly arranged” or “disorganized.” In systematic theology
topics are treated in an orderly or “systemaric” way,

A second difference between this book and the way most Christians do
systematic theology is that it treats ropics in much more detail than most Christians
do. For example, an ordinary Christian as a resule of regular reading of the Bible
may make the theological statement, “The Bible says that everyone who believes in
Jesus Christ will be saved.™ That is a perfectly true summary of a major biblical
teaching. However, in this book we devote several pages to elaborating more
precisely what it means to “belicve in Jesus Christ,™ and twelve chapters (chapters
32-43) will be devoted to explaining what it means o “be saved” in all of the
many implications of thar rerm.

Third, a formal study of systematic theology will make it possible to formulate
summaries of biblical teachings with much more acawracy than Christians would
normally arrive at without such a study. In systematic theology, summaries of
biblical reachings must be worded precisely to guard against misunderstandings
and to exclude false reachings.

Fourth, a good theological analysis must find and trear fairly all the relevant Bible
passages for cach particular ropic, not just some or a few of the relevant passages.
This often means thar it must depend on the results of careful exegesis (o
nterpretation) of Seripture generally agreed upon by evangelical interpreters or,
where there are significant differences of interpretation, systematic theology will
include derailed exegesis at certain points.

Because of the large number of topics covered in a study of systemaric theology
and because of the great derail with which these topics are analyzed, it is inevitable
that someone studying a systematic theology text or taking a course in systernatic
theology for the first time will have many of his or her own personal belicfs
challenged or modified, refined or enriched. It is of utmost importance therefore
that cach person beginning such a course firmly resolve in his or her own mind 10

Testament of this kind of searching through all of Scnpture w demonstrare doctrinal conclusions:

Jesus in Luke 24:25-27 (and elsewhere), Apollos in Acts 18:28; the Jerusalem Council in Acts 151

and Paul in Aces 17:2-3; 20:27; and all of Romans, To this list could be added Heb, 1 (on Christ®

divine Sonship), Heb, 11 (on the nature of true faith), and many other passages from the Epustes
#See chaprer 35, pp. 70921, on saving faith.
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bandon as false any idea which is found ro be clearly contradicted by the teaching
of Seripture. But it is also very important for cach person to resolve not to believe
, individual doctrine simply because this rextbook or some other textbook or
A et says that it is true, unless this book or the instructor in a course can
convinee g.: student from the text of Scripture itself. It is Scripture alone, not

onservative evangelical tradition™ or any other human authority, that must
fanction as the normative authority for the definition of what we should believe.

4. What Are Doctrines? In this book, the word doctrine will be understood in the
following way: A doctrine is whit the whole Bible teaches us today about some
neular topic. This definition is directly related to our earlier definition of
ematic theology, since it shows that a “doctrine” is simply the result of the
process of doing systematic theology with regard to one particular topic.
Under in this way, doctrines can be very broad or very narrow. We can speak
of “the doctrine of God” as a major doctrinal category, including a summary of all
thar the Bible teaches us today about God. Such a doctrine would be exceptionally
Jarge. On the other hand, we may also speak more narrowly of the doctrine of
God's eternity, or the doctrine of the Trinity, or the doctrine of God’s justice.”
The book ‘is divided into seven major sections according to seven major

“doctrines” or areas of study:

Part 1: The Doctrine of the Word of God

Part 2: The Doarine of God

Part 3: The Doctrine of Man

Part4: The Doctrines of Christ and the Holy Spirit
Part5: The Doctrine of the Application of Redemption
Pare6: The Docrrine of the Church

Part 7: The Doctrine of the Future

Within cach of these major doctrinal categorics many more specific teachings have
een e as appropriate for inclusion. Generally these meer at least one of the
ﬁﬂ"ﬁving three criteria: (1) they are doctrines that are most emphasized in
Stapture; (2) they are doctrines that have been most significant throughour the
istory of the church and have been important for all Christians at all times; (3)
they are doctrines that have become important for Christians in the present
situation in the history of the church (even though some of these doctrines may
not have been of such great interest earlier in church history). Some examples of
doctrines in the third category would be the doctrine of the inerrancy of Scripture,
&m of baptism in the Holy Spirit, the doctrine of Satan and demons with
Pamicular reference to spiritual warfare, the doctrine of spiritual gifts in the New

ment age, and the doctrine of the creation of man as male and female in
fo the understanding of roles appropriate to men and women today.
* Of their relevance to the contemporary situation, doctrines such as these
feceived more emphasis in the present volume than in most traditional
D00ks of systematic theology.

€ Word dogma 15 an approximate synonym for doctvine, bur | have not used it in this book, Dogma
e Daee often used by Roman Catholic and Lutheran theologians, and the term frequently refers
e thar have official church endorsement. Dogmatic theolggy 1s another term for syematic
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Finally, what is the difference between systematic theology and Christian ethics?
Although there is inevitably some overlap between the study of theology and ‘t]‘_u:
study of ethics, I have tried to maintain a distinction in emphasis. The cmph_asu.».l of
systematic theology is on what God wants us to believe and to know, while the
c'mphasis in Christian cthics 1s on what God wants us to do ;{nd what nmmdcs he
wants us to have. Such a distinction is reflected in the following definition

© Christian ethics is any study that answers the question, “What does God require us to do
| and what attitudes does he vequsive us to have today?” with vegard to any given situation,

/ focuses on ideas while ethics focuses on situations in life. Theology
—t[c'hlll.:s u? Eﬂt\?g\ic should think while ethics tells us how we should live. A textbook
on ethics, for example, would discuss topies such as marnage and dllvora.:, lying
and telling the truth, stealing and ownership of property, abortion, birth control,
homosexuality, the role of civil government, discipline of children, capital
punishment, war, care for the poor, racial discrimination, and so forth. OFf coursc
there is some overlap: theology must be applicd to life (therefore it is often ethical
to some degree). And ethics must be based on proper ideas of God and his world
(thercfore it is theological to some degree). i -
This book will emphasize systematic theology, though it will not hesitate 1o
apply theology to life where such application comes readily. Still, for a thorough
treatment of Christian ethics, another textbook similar ro this in scope would be
necessary.

B. Initial Assumptions of This Book

We begin with two assumptions or presuppositions: (1) that the Bible is truc
and thar lgt is, in fact, our unlypabsulutc Emndan:l of trqth; (2) that the God who 1s
spoken of in the Bible exists, and that he is who the Bible says he is: the Creator nl
heaven and carth and all things in them. These two cfm:sul:»posm-:mst of course, iu_t
always open to later adjustment or modification or deeper confirmation, but ar this
point, these two assumptions form the point ar which we begin.

C. Why Should Christians Study Theology?

Why should Christians study systematic theology? That is, why should 'w-\;
engage in the process of collecting and summarizing the teachings .t‘)f ni.l:m(':
individual Bible passages on particular topics? Why is it not sufficient simply ¢
continue reading the Bible regularly every day of our lives?

1. The Basic Reason. Many answers have been given to this qucstiur:: but 100
often they leave the impression that systematic theology somehow can :_rnpnl:-l\:“
on the Bible by doing a better job of organizing its teachings or explaining t.it- ;
more clearly than the Bible itsclf has done. Thus we may begin implicitly to ¢ m‘_r
the clariry of Scripture (sce chapter 6) or the sufficiency of Scriprure (se¢ chapre
S}i-lowcvcr. Jesus commanded his disciples and now commands us also to reach
belicvers to obscrve all that he commanded:

-
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Go therefore and make disciples of all nations, baptizing them in the name of the
Father and of the Son and of the Holy Spirit, zeaching them to obscrve all that T have

pommanded you; and lo, 1 am with you always, to the close of the age. (Matt.
28:19-20)

w to teach all thar Jesus commanded, in a narrow sense, is simply to teach the
atent of the oral teaching of Jesus as it is recorded in the gospel narratives,
vever, in a broader sense, “all that Jesus commanded” includes the interpreta-
and application of his life and teachings, because in the book of Acts it is
mplicd that it contains a narrative of what Jesus continued to do and teach
irough the apostles after his resurrection (note thar 1:1 speaks of “all that Jesus
ggan to do and teach™). “All that Jesus commanded” can also include the Epistles,
since they were written under the supervision of the Holy Spirit and were also
ansidered to be a “command of the Lord” (1 Cor. 14:37; see also John 14:26;
:13; 1 Thess. 4:15; 2 Peter 3:2; and Rev. 1:1-3). Thus in a larger sense, “all
it Jesus commanded” includes all of the New Testament.

Furthermore, when we consider that the New Testament writings endorse the
psolure confidence Jesus had in the authority and reliability of the Old Testament
rptures as God’s words (see chapter 4), and when we realize that the Now

tstament epistles also endorse this view of the Old Testament as absolutely
ithoritative words of God, then it becomes evident that we cannot teach “all that

sus commanded” without including all of the Old Testament (rightly under-

Do in the various ways in which it applics to the new covenant age in the

Story of redemption) as well,

¢ task of fulfilling the Grear Commission includes therefore not only
angelism bur also teaching. And the rask of teaching all that Jesus commanded us
jin a broad sense, the task of teaching what the whole Bible says to us today. To
ectively reach ourselves and to teach others whar the whole Bible says, it is
essary 10 wllect and summarize all the Seripture passages on a particular subject.

For cxample, if someone asks me, “What does the Bible teach about Christs

urn?” I could say, “Just keep reading your Bible and you'll find out.” But if the

lestioner begins reading at Genesis 1:1 it will be a long time before he or she
fids the answer to his question. By that time many other questions will have
feded answers, and his list of unanswered questions will begin to grow very long
‘ fieed. What does the Bible teach abour the work of the Holy Spirit> What does
€ Bible teach abour prayer? What does the Bible teach about sin? There simply is
bt time in our lifetimes to read through the entire Bible looking for an answer for
drselves every time a doctrinal question arises, Therefore, for us to learn what the
(8Ible says, it is verv helpful to have the benefit of the work of others who have
Marched through Scripture and found answers to these various topics,

We can teach others most effectively if we can direcr them to the most relevant
Ssages and suggest an appropriate summary of the teachings of those passages.
fen the person who questions us can inspect those passages quickly for himself
herself and learn much more rapidly what the teaching of the Bible is on a
irticular subject. Thus the necessity of systematic theology for teaching what the
ble says comes about primarily because we are finite in our memory and in the
nount of tme at our disposal.

“The basic reason for studying systematic theology, then, is that it enables us to
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teach ourselves and others what the whole Bible says, thus fulfilling the second
part of the Great Commuission.

2. The Benefits to Our Lives. Although the basic reason for studying systematic
theology is that it is a means of obedience to our Lord’s command, there are some
additional specific benefits that come from such study.

First, studying theology helps us overcome our wrong tdeas. 1f there were no sin in
our hearts, we could read the Bible from cover to cover and, although we would
not immediately learn everything in the Bible, we would most likely learn only
true things about God and his creation. Every time we read it we would learn
more true things and we would not rebel or refuse to accept anything we found
written there. But with sin in our hearts we retain some rebelliousness against
God. At various points there are—for all of us—biblical teachings which for one
reason or another we do not want to accept. The study of systematic theology is of
help in overcoming those rebellious ideas.

For example, suppose there is someone who does not want to believe that Jesus
is personally coming back to carth again. We could show this person one verse or
perhaps two that speak of Jesus’ return to carth, but the person might still find a
way to evade the force of those verses or read a different meaning into them. But if
we collect twenty-five or thirty verses that say that Jesus is coming back to carth
personally and write them all out on paper, our friend who hesitated to belicve n
Christ’s return is much more likely to be persuaded by the breadth and diversity of
biblical evidence for this doctrine. Of course, we all have areas like that, arcas
where our understanding of the Bible’s teaching is inadequate. In these areas, it is
helpful for us to be confronted with the toral weight of the teaching of Scripture on
that subject, so that we will more readily be persuaded even against our initial
wrongful inclinations.

Second, studying systematic theology helps us to be able to make better decisions
later on new questions of doctrine that may arise. We cannot know what new
doctrinal controversies will arise in the churches in which we will live and minister
ten, twenty, or thirty years from now, if the Lord does not return before then.
These new doctrinal controversies will sometimes include questions that no one
has faced very carefully before. Christians will be asking, “What does the whole
Bible say about this subject?” (The precise nature of biblical inerrancy and the
appropriate understanding of biblical teaching on gifts of the Holy Spirit are two
examples of questions that have arisen in our century with much more forcefulness
than ever before in the history of the church,)

Whatever the new doctrinal controversies are in future years, those who have
learned systematic theology well will be much better able to answer the new
questions that arise. The reason for this is that everything that the Bible says 18
somchow related to everything clse the Bible says (for it all fits rogether i 3
consistent way, at least within God’s own understanding of reality, and in the
nature of God and creation as they really are). Thus the new question will be
related to much that has already been learned from Scriprure. The. more
thoroughly that carlier material has been learned, the berter able we will be to deal
with those new questions.

This benefit extends even more broadly. We face problems of applying Scriptur¢
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to life in many more contexts than formal doctrinal discussions. What does the
1 teach about husband-wife relationships? About raising children? About
wimessing to a friend at work? What Pmﬂ“ does Scripture give us for studying
Pw, or economics, or the na sciences? How does it guide us in
money, or in saving, or in tthing? In every area of inquiry certain
principles will come to bear, and those who have learned well the
m;g] teachings of the Bible will be much better able to make decisions thar
e ing to God.
m& helpful analogy at this point is that of a jigsaw puzzle. If the puzzle represents
“what whole Bible teaches us roday about everything” then a course in
Wm theology would be like filling in the border and some of the major
items pictured in the puzzie. But we will never know everything that the Bible
reaches about everything, so our jigsaw puzzle will have many gaps, many picces
that remain to be put in. Solving a new real-life problem is analogous to filling in

_another section of the jigsaw puzzle: the more pieces one has in place correctly to

begin with, the casicr it is to fit new pieces in, and the less apt one’is to make
mistakes. In this book the goal is to enable Christians to put into their “theological
saw puzzle™ as many picces with as much accuracy as possible, and ro encourage
1ans to go on putting in more and more correct picces for the rest of their
lives, The Christian doctrines studied here will acr as guidelines to help in the

filling in of all other arcas, arcas that pertain to all aspects of truth in all aspects of
life. pe pe pe

~ Third, studying systematic theology will belp us grow as Christians. The more we

know about God, about his Word, about his relationships to the world and

mankind, the better we will trust him, the more fully we will praise him, and the
more readily we will obey him. Studying systematic theology rightly will make us
more mature Christians. If it does not do this, we are not studying it in the way
inteny

In fact, the Bible often connects sound doctrine with maturity in Christian
18 Paul speaks of “the teaching which accovds with godliness” (1 Tim. 6:3) and
ays that his work as an apostle is “to further the faith of God’s elect and their
knowledge of the truth which accords with godiines™ (Titus 1:1). By contrast, he
!ﬂﬂhﬂ that all kinds of disobedience and immorality are “contrary to sound
doctrine” (1 Tim. 1:10).

. In connection with this idea it is appropriate to ask what the difference is
hﬂwﬁﬂa “major doctrine” and a “mmnor doctrine.” Chnistians often say they
E~b seck agreement in the church on major doctrines bur also to allow for

on minor doctrines. I have found the following guideline useful:

8
5 &

i

A major doctrine is one that has a significant impact on our rthinking abourt other

SOSmnes, or that has a significant impact on how we live the Christian life. A minor

doctrine wine is one that has very little impact on how we think abour other doctrines,

and very little impact on how we live the Christian life.

BY this standard doctrines such as the authority of the Bible (chapter 4), the
Iy (chapter 14), the deity of Christ (chapter 26), justification by faith

Tr 36), and many others would rightly be considered major doctrines.

P Who disagree with the historic evangelical understanding of any of these

Hnes will have wide arcas of difference with evangelical Christians who affirm
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these doctrines. By contrast, it scems to me that ditl'crcn:;cs. over forms of c—h;;l-n by
government (chapter 47) or some details about the Lord’s Supper _(u:hap(t;r . or
the timing of the grear tribulation (chapter 53) concern munor XEFines
Christians who differ over these things can agree on perhaps every other area of
doctrine, can live Christian lives that differ in no important way, and can have
ine fellowship with one another. B
gﬂé)ufmnfn::sc, we ?my find doctrines thar fall somewhere berween “major” and
“minor” according to this standard. For example, Christians may _d.:ﬂ'cr uwc; the
degree of significance that should atrach to the doctrine of baptism (chapter 4 ‘} o
the millennium (chapter 55) or the extent of th.c atonement (chapter 27). Thar is
only natural, because many doctrines have some lnﬂncnc: on other ,cilpctrmcs_ur on
life, but we may differ over whether we think it to be a “significant™ influence. We
could even recognize that there will be a range of significance here and just say
that the more influence a doctrine has on other doctrines and on life, the more
“major” it becomes. This amount of influence may even vary according to the
historical circumstances and needs of the church at any given time. In such cascs,
Christians will need to ask God to give them mature wisdom and wundujudgrqf-m
as they try to determine to what extent a doctrine should be considered *major™
their particular circumstances.

D. A Note on Two Objections to the Study of Systematic Theology

1. “The Conclusions Are “Too Neat’ to be Truc.” Some scholars look with
suspicion at systematic theology when—or even bccausc—lts“ tcachmg:e fit
together in a noncontradictory way. They object that the results are “too neat” and
that systematic theologians must therefore be squeezing the Bible's lcachmgs_ neo
an arnficial mold, distorting the true meaning of Seripture to get an orderly sct of
beliefs,

To this objection two responses can be made: (1) We must ‘ﬁr§t ask the pcnf‘.lc
making the objection to tell us ar what specific points Scri has been
misinterpreted, and then we must deal with the understanding of those passages.
Perhaps mistakes have been made, and in that case there should be corrections.

Yet it is also possible that the objector will have no specific passages in mind, uI
no clearly erroneous inferpretations to point to in the works of the mnbi
responsible evangelical theologians. Of course, incompetent exegesis can be f.muu‘
in the writings of the less competent scholars in any field of biblical studies. m:r
just in systematic theology, bur those “bad examples” constitute an objection n¢
against the scholar’s ficld but against the incompetent scholar himself. s

It is very important that the objector be specific at this point becausc h[- :T
objection is sometimes made by those who—perhaps m]cons'cluusl_\_'—j .-1“"
adopted from our culture a skeptical view of the [nssrbnllr}‘r of ﬁndm'g t{l}l\’f.rbi-‘ y
truc conclusions about anything, even about God from his Word. This kuni ”
skepticism regarding theological truth is especially common n the mmi:cd
university world where “systematic theology™—if it is studied at al‘l_lshmli o
only from the perspectives of philtm’ﬁhical_ theology and historical th“rﬁf
(including perhaps a historical study of the various ideas thar were believe “til'-“
carly Christians who wrote the New Testament, and by other Christians at .
time and throughout church history). In this kind of intellecrual climate the stu
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o

“systematic theology” as defined in this chapter would be considered

ble, because the Bible would be assumed o be merely the work of many
authors who wrote out of diverse cultures and experiences over the course
more than one thousand vears: trying to find “what the whole Bible reaches”
ut any subject would be thought nearly as hopeless as trying to find “what all
sophers teach™ about some question, for the answer in both cases would be
ught to be not one view but many diverse and often conflicting views. This
cal viewpoint must be rejected by evangelicals who see Scripture as the
ct of human and divine authorship, and therefore as a collection of writings
teach noncontradictory truths about God and about the universe he created.
2) “Second, it must be answered that in God’s own mind. and in the nature of
itself, rrue facts and ideas are all consistent with one another, Therefore if
ve accurately understood the teachings of God in Scriprure we should expect

usions to “fit together” and be mutually consistent. Internal ConsIstency,
18 an argument for, not against, any individual results of systématic theology.

The Choice of Topics Dictates the Conclusions.” Another general objection
ystematic theology concerns the choice and arrangement of topics, and even
et that such topically arranged study of Scripture, using categories sometimes
ent from those found in Scripture itself, is done at all. Why arc these
ical topics treated rather than just the topics emphasized by the biblical
s, and why are the topics aranged in this way rather than in some other
Perhaps—this objection would say—our traditions and our cultures have
determincd the topics we treat and the arrangement of topics, so that the results of
i systematic-theological study of Scripture, though acceptable in our own
dlogical rradition, will in fact be untrue 1o Scripture itsclf,
& variant of this objection is the statement that our starting point often
frmines our conclusions on controversial topics: if we decide to starr with an
sis on the divine authorship of Scripture, for example, we will end up

ship of Scripture, we will end up believing there are some errors in the
Similarly, if we start with an emphasis on God’s sovereigney, we will end up
vinists, but if we start with an cmphasis on man’s ability to make free
fices, we will end up as Arminians,® and so forth. This objection makes it sound
i the most important theological questions could probably be decided by
PPIng a coin to decide where to start, since different and equally valid conclusions

_tnevitably be reached from the different starting points.

Oblem is not to study or teach systematic theology ar all, but to limit our topical
Mies ro the ficld of biblical theology, treating only the topics and themes the
Mical authors themselves emphasize and describing the historical development
these biblical themes through the Bible.
M responsc to this objection, much of the discussion in this chapter abour the
$ssity to teach Seriprure will be relevant. Our choice of topics need not be
aptiicted to the main concerns of the biblical authors, for our goal 1s to find our
8t God requires of s in all arcas of concern to us today,

chaprer 16, pp. 315, 337-51, for @ discussion of the rerms Calvinast and Arsmisian

g in biblical inerrancy, but if we start with an emphasis on the human

¢ who make such an objection often suggest that the best way to avoid this

l'(_r Wi Q}‘r 2
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For example, it was not the mam concem of any New Testament author to
explain such topics as “baprism in the Holy Spirit,” or women’s roles in the
church, or the doctrine of the Trinity, but these are valid areas of concern for us
today, and we must look at all the places in Scripture that have relevance for those
topics (whether those specific terms are mennoned or not, and whether those
themes are of primary concern to cach passage we examine or not) if we are going
to be able to understand and explain ro others “what the whole Bible teaches”
about them.

The only alternative—for we will think something about those subjects—is to
form our opinions haphazardly from a general impression of what we feel to be 2
“piblical” position on each subject, or perhaps to buttress our positions with
careful analysis of one or two relevant texts, yet with no guarantee that those texts
present a balanced view of “the whole counsel of God” (Acts 20:27) on the
subject being considered. In fact this approach—one all too common in
evangelical circles today—could, 1 suppose, be called “unsystematic theology™ or
even “disorderly and random theology™ Such an alternative is too subjective and
too subject to cultural pressures. It tends toward doctrinal fragmentation and
widespread doctrinal uncertainty, leaving the church theologically immature, like
“children. tossed to and fro and carried about with every wind of doctrine” (Eph.
4:14). :

Concerning the objection about the choice and sequence of topics, there 1s
nothing to prevent us from going to Scripturc to look for answers to any doctrinal
questions, considered in any sequence. The sequence of topics in this book is a very
common one and has been adopted because it is orderly and lends itself well o
learning and teaching. But the chapters could be read in any sequence one wanted
and the conclusions should not be different, nor should the persuasiveness of the
arguments—if they are rightly derived from Scripture—be significantly dimin-
ished. In fact, I suspect thar most readers of this book will not read it through
from chapter 1 to chapter 57, but will begin with the chapters of most interest to
them, and read others later. That does not really matrer, because I have tried o
write the chapters so that they can be read as independent units, and T have added
cross-references to sections in other chapters where relevant. Whether one reads
the chapter on the new heavens and new carth (chapter 57) first or last of
somewhere in between, the arguments will be the same, the Scripture passages
quoted for support will be the same, and the conclusions should be the samc.

E. How Should Christians Study Systematic Theology?

How then should we study systematic theology? The Bible provides some
guidelines for answering this question.

1. We Should Study Systematic Theology With Prayer. If studying systemaric
theology is simply a cerrain way of studying the Bible, then the passages 7
Scrg)turc that talk about the way in which we should study God's Word give
guidance to us in this task. Just as the psalmist prays in Psalm 119:18, “Open m)
eyes, that I may behold wondrous things out of your law,” so we should pray and
seck God's help in understanding his Word. Paul tells us in 1 Corinthians 2:14

1
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chat “the unspiritual man does not receive the gifts of the Spirit of God, for they
are folly to him, and he is not able to understand them because they are spirirually
Secerned.” Studying theology is therefore a spiritual activity in which we need the
W"f the Holy Spirit.

" No matter how intelligent, if the student does not continue to pray for God to
ﬂghi;n or her an understanding mind and a believing and humble heart, and the

Srudent does not maintain a personal walk with the Lord, then the teachings of
Saripture will be misunderstood and disbelieved, doctrinal error will result, and
the mind and heart of the studenr will not be changed for the better but for the

vorse. Students of systematic theology should resolve at the beginning to keep
their lives free from any disobedience to God or any known sin that would disrupt
their relationship with him. They should resolve to maintain with great regularity
their own personal devotional lives. They should continually pray for wisdom and

erstanding of Scripture,

3 'Sim: it is the Holy Spirit who gives us the ability rightly to understand

ture, we need to realize that the proper thing to do,particularly when we are
snable to understand some passage or some doctrine of Scripture, is to pray for
‘God's help. Often what we need is not more data but more insight into the data
we already have available. This insight is given only by the Holy Spirit (cf. 1 Cor.

3:14; Eph. 1:17-19),

2, We Should Study Systematic Theology With Humility. Peter tells us,
“Clothe yourselves, all of you, with humility toward one another, for ‘God
opposes the proud, but gives grace to the humble (1 Peter 5:5). Those who
study systemaric theology will learn many things about the teachings of Scripture
that are perhaps not known or not known well by other Christians in their
churches or by relatives who arc older in the Lord than they are. They may also
: ;t::r Mméi :]h':ngs about Scripture that some of their church officers
do not , and that cven their r has perhaps forgo neve
N pasto perhaps forgotten or r
In all of these situations it would be very easy to adopt an attitude of pride or
superiarity toward others who have not made such a study. But how ugly it would
A anyone were to use this knowledge of God’s Word simply to win arguments
Artom dnwn a fellow Christian in conversation, or to make another believer feel
in the Lord’s work. James’ counsel is good for us at this point: “Let

&very man be quick to hear, slow to speak, slow to anger, for the anger of man

gwmmrk the righteousness of God” (James 1: 19-20). He tells us that one’s
1g of Scripture is 1o be imparted in humility and love:

i wise and understanding amon ? i i 1 1
L) : g you? By his good lifc let him show his
\in the meckness of wisdom. . . . But the wisdom from above is first pure,

then peaceable, gentle, open to re full of mercy its, wi
Uncerainty o insincerity, And the harv o b viv a e by

incerity. And the harvest of righteousness is sown in by
. who make peace.” (James 3:13, 17-18) B et

= Bl‘hmlogy rightly studied will not lead ro the knowledge that “puffs up”
= 8:1) bur to humility and love for others.
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3. We Should Study Systematic Theology With Reason. We find in the New
Testament that Jesus and the New Testament authors will often quote a verse of
Scripture and then draw logical conclusions from it. They reason from Scripture. I
is therefore not wrong to use human understanding, human logic, and human
reason to draw conclusions from the statements of Scripture, Nevertheless, when
we reason and draw what we think to be correct logical deductions from
Scripture, we somefimes make mistakes. The deductions we draw from the
statements of Scripture are not equal to the statements of Scripture themselves in
certainty or authority, for our ability to reason and draw conclusions is not the
ultimate standard of truth—only Scripture is.

What then are the limits on our use of our reasoning abilitics to draw
deductions from the statements of Scripture? The fact that reasoning to
conclusions that go beyond the mere statements of Scripture is appropriate and
even necessary for studying Scripture, and the fact that Scripture itself is the
ultimate standard of truth, combine to indicate to us that we are free o use our
reasoning abilities to draw deductions from any passage of Scripture so long as these
deductions do not contradict the clear teaching of some other passage of Seriprurc!

This principle puts a safeguard on our use of what we think to be logical
deductions from Scripture. Our supposedly logical deductions may be crroncous,
but Scripture itself cannot be erroneous. Thus, for example, we may read Scripture
and find that God the Father is called God (1 Cor. 1:3), that God the Son is
called God (John 20:28; Titus 2:13), and that God the Holy Spirit is called God
(Acts 5:3—4). We might deduce from this thar there are three Gods. But then we
find the Bible explicitly teaching us that God is one (Deut. 6:4; James 2:19). Thus
we conclude that what we thought o be a valid logical deduction about three Gods
was wrong and that Scripture teaches both (a) thar there are three separate
persons (the Father, the Son, and the Holy Spirit), each of whom is fully God,
and (b) that there is one God.

We cannot understand exactly how these two statements’can both be true, so
together they constitute a paradox (“a seemingly contradictory statement that may
nonctheless be true™). ' We can tolerate a paradox (such as “God is three persons

"This guideline is also adopted from Professor John Frame at Westminster Seminary (sce p- 21),
W0 he American Heritage Dictinary of the English Language, ed. William Morris (Boston: Houghtor
Mifffin, 1980), p. 950 {‘;lam definition). Essentially the same meaning is adopted by the Ouxforid English
Dictionary (1913 ed., 7:450), the Concie o;y'mf Dictionary (1981 ¢d., p. 742), the Rondom Hows
College Dictionary (1979 ed., p. 964), and ‘the Chambers Twenticth Century Dictionary (p. 1 80),
though all note that paradax can also mean “contradiction™ (though less commonly); mm;m_: U}f
Encyclopedia of Philossphy, od. Paul Edwards (New York: Macmillan and The Free Press, 1967), 5:47
and the entire article “Logical Paradoxes” bZn]:Im van Heijenoort on pp- 45-51 of the m_\c_mh;n;«'m-
which proposes solutions to many of the classical paradoxes in the history of philosophy, (1f par
meant “contradiction,” such solutions would be impossible.) i
When 1 usc the word paradax in the primary sense defined by these dictionaries today 1 realize that
am differing somewhat with the article “Paradox™ by K. 5. Kantzer ity the EDT, ed. Walter Elyell, pp
82627 (which takes paradax ro mean essentially “contradiction”). However, 1 am using paradox it ':r
mdimrz; English scnse and one also familiar in philosophy. There scems to me to be available no bett
word than parmdax to refer to an apparent bur not real contradiction. )
There is, however, some lack of uniformity in the usc of the term and a ﬂ:latt:t«iq:f:ij =
antinamy, i contemporary evangelical discussion. The word anrimomy has sometimes been ot
apply to what I here call paradax, that is, “seemingly contradictory statements thar may mndl‘:‘% 1
Isth be truc™ (see, for example, John Tefferson Davis, Theolagy Primer | Grand Rapids; Baker. 1 2
p. 18). Such a sense for antinomy gained support in a widely read book, Evangelisn and the Sovercd™
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wruth about himself and about the nature of reality, and that in his understanding
the different clements of a paradox are fully reconciled, even though ar this point
wm arc higher than our thoughts (Isa. 55:8-9). But a true
@mm {such as, “God is three persons and God is not three persons”)
would imply ulrimate contradiction in God's own understanding of himself or of
v, and this cannot be.

en lemim says, “The sum of your word is truth; and every one of your
;ous ordinances endures for ever” (Ps. 119:160), he implics that God’s words
& monlv true individually but also viewed together as a whole., Viewed
collectively, their “sum” is also “truth.” Ultimately, there is no internal
contradiction either in Scripture or in God's own thoughts.

ﬂlm,(_;od“) because we have confidence that ultimately God knows fully the

fe Should Study Systematic Theology With Help From Others. We need
thankful that God has put teachers in the church (*And God has appointed

church first apostles, second prophets, third reachrs . 2" [1 Cor. 12:28].
uld allow those with gifts of teaching to help us understand Scripture, This
¢ we should make use of systematic theologies and other books that have
n by some of the teachers thar God has given to the church over the
“its history. It also means that our study of theology should include
g with other Christians about the things we study. Among those with whom

k will often be some with gifts of teaching who can explain biblical teachings
v and help s to understand more easily. In fact, some of the most cffective
in systematic theology courses in colleges and seminaries often occurs
¢ the classroom in informal conversations among students who are
ing to understand Bible doctrines for themselves,

We Should Study Systematic Theology by Collecting and Understanding
the Relevant Passages of Scripture on Any Topic. This point was
med in our definition of systematic theology at the beginning of the
r, but the actual process needs to be described here. How does one go
aking a doctrinal summary of what all the passages of Scripture teach on a
ic? For topics covered in this book, many people will think that
the chaprers in this book and reading the Bible verses noted in the

enough. But some people will want to do further study of Seripture on
topic or study some new topic not covered here. How could a student

« Packer (London: Inter-Varsity Press, 1961), On pp. 18- 22 Packer defincs anfinomy as
ce of contradiction” (but admits on p. 18 that hit definition differs with the Shorter
). My problem with using ansinemy in this sensc 8 that the word is so unfamiliar in
ish. thar 1r just increases the stock of rechnical terms Christians have to fearn in order to
logany, and morcover such a sense is unsupported by any of the dictionaries cited
which define anzinomy to mean “contradiction” (e.g., Oxfindd English Dictionary, 1:371).
i not serious, but it would help communication it evangelicals could agree on uniform
rerms.
DX 14 certainly acoeprable in svstematic thealogy, and paradoxes are in fact inevitable so lon
finite Mmm?i;rng of any theological tﬁl;E Hm‘ﬁ‘n. it is IMPOTTAnt 10 recognize tha%
ol _,Biwuld never hacf‘ﬁmﬂwn:dm (o set .::;1 rwo statements, one of which denies the
radiciion would “Giod is three persons God is not three " (where the
5 has the same sense in both halves E;:‘rthc sentence). T
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go about using the Bible to research its teachings on some new subject, perhaps
one not discussed explicitly in any of his or her systematic theology textbooks:

The process would look like this: (1) Find all the relevant verses. The best help
in this step is a good concordance, which enables one to look up key words angd
find the verses in which the subject is treated. For example, in studying what i
means that man is created in the image and likeness of God, one needs to find al|
the verses in which “image” and “likeness™ and “create” occur. (The words “man®
and “God” occur too often to be usetul for a concordance search. ) In studying the
doctrine of prayer, many words could be looked up (pray, prayer, intercede, petition,
supplication, confess, confession, praise, thanks, thanksgiving, ct al.)—and perhaps the
list of verses would grow too long to be manageable, so that the student would
have to skim the concordance entries without looking up the verses, or the scarch
would probably have to be divided into sections or limited n some other way.
Verses can also be found by thinking through the overall history of the Bible and
then turning to sections where there would be information on the topic at hand —
for example, a student studying prayer would want to read passages like the one
about Hannah's prayer for a son (in 1 Sam. 1), Solomon’s prayer at the
dedication of the temple (in 1 Kings 8), Jesus' prayer in the Garden of
Gethsemane (in Matt. 26 and parallels), and so forth. Then in addition tw
concordance work and reading other passages that one can find on the subject,
checking the relevant sections 1n some systematic theology books will often bring
to light other verses that had been missed, sometimes because none of the key
words used for the concordance were in those verses.!!

(2) The second step is to read, make notes on, and try to summarize the points
made in the relevant verses. Sometimes a theme will be repeated often and the
summary of the various verses will be relatively casy. Ar other times, there will be
verses difficult to understand, and the student will need to take some time to study
a verse in depth (just by reading the verse in context over and over, or by using
specialized tools such as commentaries and dictionaries) until a satisfactory
understanding is reached.

(3) Finally, the reachings of the various verses should be summarized into on¢
or more points that the Bible affirms about that subject. The summary does not
have to take the exact form of anyone else’s conclusions on the subject, because we
cach may see things in Seripture that others have missed, or we may organize the
subject differently or cmpﬂasin' different things.

On the other hand, at this point it is also helpful to read related sections, if aY
can be found, in several systematic theology books. This provides a useful check
against error and oversight, and often makes one aware of alternative perspectives
and arguments that may cause us to modify or strengthen our position. It 3
student finds that others have argued for strongly differing conclusions, then thest
other views need to be stared fairly and then answered. Sometimes other theology
books will alert us to historical or philosophical considerations that have been

U1 have read a number of student papers telling me that John's gospel says nothing about how
Christians should pray, for example, because they looked at a concordance and found thar the W¢ o

pyer was not in John, and the word pray only occurs four times in reference to Jesus praying in I¢ “i
14, 16, and 17, They ovetlooked the fact that John contains several important verses where the wort
ask rather than the word pray is used (John 141314, 15:7, 16; ct al).

‘be that of the
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iced before in the history of the church, and these will provide additional insight
ar Wwarnings against error.
o nrocess outlined above is possible for any Christian who can read his or her
Bible and can look up words in a concordance. Of course people will become
faster and more accurate in this process with time and expenience and Christian
marurity, but it would be a rremendous help to the church if Christians gencerally
would give much more time to searching out topics in Scripture for themselves
and drawing conclusions in the way outlined above. The joy of discovery of
biblical themes would be richly rewarding. Especually pastors and those who lead
Bible studies would find added freshness in their understanding of Seripture and

in their teaching.

6. We Should Study Systematic Theology With Rejoicing and Praise. The
study of theology is not merely a theoretical exercise of the intellect. It is a study of
the living God. and of the wonders of all his works in creation and redemption.
We cannot study this subject dispassionately! We must lave allthat God is, all that
e says and all thar he does. “You shall love the Loro your God with all your
m::zs(Dcm 6:5). Our response to the study of the theology of Scripture should

psalmist who said, “How precious to me are your thoughts, O
God!™ (Ps. 139:17). In the study of the reachings of God's Word, it should nor
surprise us if we often find our hearts spontancously breaking forth in expressions

‘of praise and delight like those of the psalmist:

The precepts of the Lorp are right,
rejoicing the heart. (Ps. 19:8)

In the way of your tesnmonies 1 delight
as much as in all riches. (Ps. 119:14)

How sweet are your words to my taste,
sweeter than honey to my mouth! (Ps. 119:103)

Your testimonics are my heritage for ever;

yea, they are the joy of my heart. (Ps. 119:111)
I rejoice at your word

like one who finds great spoil. (Ps. 119:162)

in the study of theology the response of the Christian should be similar to
Paul in reflecting on the long theological argument that he has just
fed ar the end of Romans 11:32. He breaks forth into joyful praise at the
$ of the doctrine which God has enabled him to express:

ﬂ:c depth of the riches and wisdom and knowledge of God! How
Hiscarchable are his judgments and how inscrutable his ways!

“For who has known the mind of the Lord,

or who has been his counselor?™

“Or who has given a gift to him
that he might be repaid?”

Fis 5 ﬁ.'om him and through him and to him are all things. To him be
Y for ever. Amen. (Rom. 11:33—36).




IR ¥

38 | : INTRODUCTION TO SYSTEMATIC THEOLOGY

QUESTIONS FOR PERSONAL APPLICATION

These questions at the end of each chapter focus on application to life. Becausc |
think doctrine is to be felt ar the emotional level as well as understood at the
intellectual level, in many chapters I have included some questions about how ;
reader feels regarding a point of doctrine. I think these questions will prove quite
valuable for those who take the time to reflect on them.

1. In what ways (if any) has this chapter changed your understanding of

what systematic theology is? What was your attitude toward the study of
systematic theology before reading this chapter? What is your attitude now:

2. Whar is likely to happen to a church or denomination that gives up
learning systematic theology for a generation or longer? Has that been truc
of your church?

3. Are there any doctrines listed in the Contents for which a fuller
understanding would help to solve a personal difficulty in your life at the
present time? What are the spiritual and emotional dangers that you
personally need to be aware of in studying systematic theology?

4. Pray for God to make this study of basic Christian doctrines a time of
spiritual growth and deeper fellowship with him, and a time in which you
understand and apply the teachings of Scriprure rightly.

SPECIAL TERMS

minor doctrine
New Testament theology
Old Testament theology

apologetics
biblical theology
Christian ethics

contradiction aradox
doctrine philosophical theology
dogmatic theology presupposition

historical theology systematic theology

major doctrine

BIBLIOGRAPHY

In these bibliographics I have usually listed only works written from what
would today be called a conservative evangelical position. This is because the
purpose of this section is to give the student ready access to other treatments Of
cach topic by theologians who share with this book the same general convictions
about the nature of Scripture—that all of it is totally truthful and that it is God*
unique and absolutely authoritative Word to us, Once we step outside of that
conviction, the variety of theological positions becomes amazingly large, and
sufficient bibliographies are casily found in the more recent works cited below
(However, I have also included two representative Roman Catholic works becaus
of the great influence of the Roman Catholic Church in almost every society in the
world.)

Writers are grouped according to broad denominational categories, and the
writers within the groups arc arranged chronologically. Of course, the categorie®

—_—
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1w ate not airtight, for there is often overlap—many Anglicans and many

- rists are theologically “Reformed” while others in those groups are theologi-
,%nim"; many Dispensationalists are also Baptists, while others are
Presbyterians, and so forth. Yet the categories are fairly representative of
tiginguishable theological traditions within evangelicalism.

Dates given are the dates of publication of the final edition of cach author’s

wstematic theology or major theological writing. Where no single major
cological work was published, the dates represent the years during which the
authar was actively teaching and writing about systematic theology, Complete
bibliographical data may be found on pp. 1224-29.

Sections in Evangelical Systematic Theologies

1, Anglican (Episcopalian)
. 1882-92  Litton, 1-8
1930  Thomas, xvii—xxviii, 14652
2. Arminian (Wesleyan or Methodist)

1875-76  Pope, 1:3-32, 4246
189294 Miley, 1:2-54
1940  Wiley, 1:13-123
1960  Purkiser, 19-38
1983  Carter, 1:19-101
~ 1987-90  Oden, 1:11-14, 375-406
...3_,; Baptist
s 1767  Gill, l:vii—xxx
= 1887  Boyce, 1-8
1907 Strong, 1-51
1917 Mullins, 1-136
1976-83  Henry, 1:13-411; 6:7-34
1983-85  Erickson, 9-149
1987-94  Lewis/Demarest. 1:13-123
4. Dispensational
1947  Chafer, 1:3-17
1949  Thiessen, 1-20
L 1986  Ryne, 9-22
Y. Lutheran
1917-24  Picper, 1:3—-190
1934  Mueller, 1-89

_'éRtfm' ed (or Presbyterian)!?

¢ Reformed category | have cross-referenced cleven systemaric theologies {those hsted in this
lﬂlﬂ Bavinek in some chapters). Two other very well-written Reformed works are Foundations
Christian Faith by James Montgomery Boice (Downers Grove, H11.: TnrerVarsity Press, 1986) and
Theolggy by ). 1. Packer (Wheaton, IlL.: Tyndale House, 1993), but 1 have not cross-referenced
it the end of every chapter, because they arc written for more popular audiences than the other
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1559 Calvin, 1:3-33. 35-43 (prefaces and 1.1-2)

1724-58  Edwurds, 2:157-63
1861 Heppe, 1-11, 4247

1871-73 Hodge, 1:1-150
1878  Dabney, 133-44

18871921 Warficld, S§W, 2:207-320

1889 Shedd, 1:3-58; 3:1-26

1937-66 Murray, CW, 1:3-8, 169-73; CW, 4:1-21
1938  Berkhof, Imiro, 15-128, 170-86
1962 Buswell, 1:13-26

7. Renewal (or charismatic/Pentecostal)
1988-92 Wilhams, 1:11-28

Sections in Representative Roman Catholic Systematic Theologies

1. Roman Catholic; Traditional

1955 O, 1-10
2. Roman Catholic: Post-Vatican 11

1980  McBrien, 1:3-78, 183-200
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SCRIPTURE MEMORY PASSAGE

_ Students have repeatedly mentioned that one of the most valuable parts of any
‘Oftheir courses in college or seminary has been the Scriprure tﬁassagc{; they were

red to memorize. “T have hidden your word in my heart that I might not sin
st you™ (Ps. 119:11 wiv). In each chapter, therefore, 1 have included an
priate memory passage so that instructors may incorporate Scriprure
01y into the course requirements wherever possible. (Scripture memory
PAssages at the end of cach chapter are taken from the rsv. These same passages in

® NIV and nass may be found in appendix 2.)
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Matthew 28:18—20: And Jesus came and said to them, “All authority in heaven ang
on carth has been given to me. Go therefore and make discpies of all nations, baptizig
them in the name of the Father and of the Son and of the Holy Spirit, teaching them 1,
observe all that 1 have commanded you; and lo, I am with you always, to the close of the

age.”
HYMN

Systematic theology at its best will result in praise. It is appropriate therefore at
the end of cach chapter to include a hymn related to the subject of that chapter. In
a classroom serting, the hymn can be sung together at the beginning or end of
class. Alternatively, an individual reader can sing it privately or simply meditate
quictly on the words.

For almost every chapter the words of the hymns were found in Trinity Hymnal
(Philadelphia: Great Commission Publications, 1990),% the hymnal of the
Presbyterian Church in America and the Orthodox Presbyrerian Church, but most
of them are found in many other common hymnals, Unless otherwise noted,'* the
words of these hymns are now in public domain and no longer subject ©
copyright restrictions: therefore they may be frecly copied for overhead projector
use or photocopicd.

Why have T used so many old hymns? Although I personally like many of the
more recent worship songs that have come into wide use, when I began 1o sclect
hymns that would correspond to the great doctrines of the Christian faith, |
realized that the grear hymns of the church throughout history have a doctrinal
richness and breadth that is still unequaled. For several of the chapters in this
book, 1 know of no modern worship song that covers the same subject in an
extended way—perhaps this can be a challenge to modern songwrirers to study
these chapters and then write songs reflecting the teaching of Scripture on the
respective subjects, 15

For this chapter, however, I found no hymn ancient or modern that thanked
God for the privilege of studying systematic theology from the pages of Scripture.
Therefore T have selected a hymn of general praise, which is always appropriatc.

“0 for a Thousand Tongues to Sing”

This hymn by Chatles Wesley (170788 begins by wishing for “a thousand tonguces” to sing wd's
praise. Verse 2 is a praver thar God would “assist me” in singing his praise throughout the earth. The
remaining verses give praise to Jesus (v, 3-6) and to God the Father {v. 7).

O for a thousand rongues to sing
My great Redeemer’s praise,
The glories of my God and King,
The triumphs of His grace.

17This hymn book 1s completely revised from a similar hymnal of the same title published by th
Orthodox Tresbyterian Church in 1961.
“(lﬂ‘!;f:ﬁht restrictions saill apply 10 the hymns n chaprees 21, 37, and 51, and these may not be
reproduced without permission from the owner af the copyright.
155 appendix 3 (pp. 1221-22) [ have listed the first lines of contemporary worship songs
1o twenty-sx of the fifty-scven chaprers in this book

|
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My gracious Master and my God,
Assist me to proclaim,

To spread through all the carth abroad,
The honors of Thy name.

Jesus! the name that charms our fears,
That bids our sorrows ceasc,

*Tis music in the sinner’s cars,

“Tis life and health and peace.

He breaks the pow’r of reigning sin,

He sets the prisoner free;

His blood can make the foulest clean;
His blood availed for me.

He speaks and, list'ning to His voice,
New life the dead receive;

The mournful, broken hearts rejoice;
The humble poor believe.

»

Hear him, ve deaf; his praise, ye dumb,
Your loosened tongues employ,

Ye blind, behold your Savior come;
And leap, ye lame, for joy.

Glory to God and praise and love
Be ever, ever givin

By saints below and saints above—
The church in earth and heav'n.
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